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is the feeling that it cannot be wholly positive which is at the
back of Radhakrishnan's assertion that the Absolute is the
Supreme considered apart from the world. It would be no mystery
if the Absolute creates the world by transforming itself, just as
milk produces curd. The Absolute does not work even like a
catalytic agent. It is also the material cause of the world, because
there is nothing else than the Absolute to be the material cause.
The mystery of creation lies in the Absolute creating the world
while remaining itself unchanged in its perfection. The Absolute is
apart from the world; yet it is the material, the substance, of the
world. But wre have no adequate example of this relation at our
empirical stage. If the question is asked, What is the relation
between the world and the Absolute? we have to come back to
the answer of Sankara that the Absolute is not the world as such.
This negative relation, which Professor Radhakrishnan is trying
to remove, seems to be unavoidable. If it is driven out of our
system by one gate, it enters by another. Yet this negative
relation does not imply that the world and the Absolute are
different entities. The Absolute eternally includes the world in
its transformed nature or in its essential nature. But after all,
Professor Radhakrishnan's assertion that the Absolute is the
Supreme considered apart from the world is only a way of speaking,
and we are perhaps not to take it literally. There is no considering
the Absolute apart from the world; the world simply disappears
by being transformed and absorbed. The world may be one of the
infinite possibilities turned actual that can be expected out of
the Absolute. But this world owes its actuality to the Absolute.
The being of the world is the being of the Absolute; and so its
actuality is the actuality of the latter. The Absolute is not a
source of mere possibilities, but of actualities as well. There is
nothing other than the Absolute that can make one of the possi-
bilities turn into an actuality. Actuality is due to it and is within
it; and so it can never be considered apart from actuality. If any
separation is made between the two, Professor Radhakrishnan's
assertion that intellect and intuition are not separate but that
one leads to the other will be contradicted. The difference between
the Absolute and God is not even a question of two view-points in
the sense of two perspectives. For then another difficulty will
arise. If God and the world are due to our intellectual view-point,
then the question will be asked how we could have appeared at all
if God did not come to be at first. But it is said that God and the
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